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March 31, 2019 
 

Jesus and the Old Testament 
 
 
Overview:  
 
This session discusses some of Jesus’s many references to the Old Testament.  One of the 
purposes of these references is to show that he is the “Son of Man,” the deliverer or Messiah 
foretold in the prophets.   Another major purpose is to refocus Old Testament beliefs, laws, and 
practices on the covenant that he proclaimed not only to fellow Jews but to all people.   
 
This session also looks at how the Old Testament influenced the Gospels.  For example, just 
from the first two chapters of Matthew:  Why does Matthew begin with a genealogy of Jesus?  
What would Deuteronomic law say about Mary being found pregnant outside of marriage?  
Why does God communicate to Joseph in dreams?  Why is Jesus born in Bethlehem?  Why do 
Mary and Joseph escape Herod by fleeing to Egypt instead of someplace else?  The answer:  
because all of these events ground Matthew’s Gospel in the Old Testament, showing that it is a 
continuation and fulfillment of it. 
 
Jesus’s references to the Old Testament: 
 
Background:  Jesus and the Gospel writers could confidently expect listeners and readers to 
know the Hebrew Bible, because Jews of Jesus’ time were steeped in it.  They knew the Hebrew 
Bible either in Hebrew, Aramaic (a language related to Hebrew that was probably Jesus’ native 
language), or Greek (the language of the Septuagint).  It was second nature to them to “think 
Bible” about the world around them and the events in their lives. 
 
Also, Jews of Jesus’ time had lived under foreign rulers over Israel since Alexander the Great 
conquered the Middle East in about 332 BCE, initiating the Hellenistic period of Western 
history.  Israel had experienced self-rule from about 1020 BCE to 721 BCE, after which it was 
subjugated by Assyria (whose capital was Babylon) and Persia.  Under Persia, the Israelites were 
allowed to return to Jerusalem and rebuild the temple that Nebuchadnezzar had destroyed in 
587 BCE.  The conquest of the Middle East by Alexander in 332 BCE ushered in the reign of the 
Ptolemeys, a Macedonian dynasty that ruled from Alexandria in Egypt (Cleopatra was the last in 
their line).  At this time, Israel was known as Palestine.   
 
In 198 BCE, the Selucid dynasty in Syria (which was also a Hellenistic Greek monarchy) drove 
the Ptolemeys out of Palestine.  Under Antiochus IV, the Seleucids suppressed and outlawed 
Judaism, even to the point of converting the Temple in Jerusalem to a temple dedicated to 
Zeus.  The Jewish revolt against him in 167-164 BCE, from which comes the story of Hanukkah, 
is told in 1-2 Maccabees, the final books in the Septuagint version of the Old Testament.  Under 
the Maccabees, the Temple was cleansed and rededicated, and Judea—now the name of the 
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Jewish territory in Palestine—temporarily became an independent kingdom under the 
Hasmoneans (descendants of Judas Maccabeus’s brother Mattathias). 
 
During the chaotic 1st c. BCE, Judea was ruled by a succession of foreign powers until Rome took 
control of the Middle East in 63 BCE.  For Jews of Jesus’ time, all of these periods of foreign rule 
and oppression had been relieved by prophecies of the coming of a deliverer (Messiah); these 
prophecies are found in Isaiah, Jeremiah, Ezekiel, Daniel, and the others. The Messiah was 
expected to be a religious, moral, and political figure.  However, when Jesus presented himself 
as the Messiah, he was not the kind of Messiah that many Jews expected.  Through its allusions 
to the Old Testament, the New Testament attempts to show that he was indeed the Messiah. 
 
Jesus’s many references to the Old Testament do three things: 
 

• Present Jesus as the Messiah under the name of Son of Man, first used in Dan. 7:13-14  
These are examples of intratestamental interpretation, which interpret a New 
Testament text in light of an Old Testament text.  Some of these readings use overtly 
typological symbolism, others simply claim the fulfillment of specific prophetic verses. 

• Redirect Old Testament beliefs, laws, and practices to the new covenant that Jesus 
brought to all people. 

• Made understanding the New Testament dependent on understanding the Old 
Testament, thus in effect requiring Jesus’ followers to retain the Old Testament when 
they wrote their own scriptures, the New Testament. 

 
The Gospels call attention to places in which Old Testament prophecy is said to be fulfilled; all 
parts of the NT quote or refer to OT.  In the OT, Messianic prophecies that were applied to 
Jesus are found in.  To mention only three examples:  
 

• Dan. 7:13-14:  Son of Man from Daniel is interpreted as Jesus.  
• Ps. 2:6-7:  Foretells that God will install his son as king in Zion. 
• 2 Sam. 7:12-14:  Speaking through the prophet Nathan, God makes his covenant with 

David, telling him that after David’s death, one of David’s descendants will be enthroned 
forever; “I will be a father to him, and he shall be a son to me.” 

 
Dan. 7:13-14:  Son of Man = Jesus = Son of God 
 
Dan.  7:13-14:  “I saw one like a human being [Aramaic:  one like a son of man] / coming with 
the clouds of heaven. / And he came to the Ancient One [Aramaic: the Ancient of Days] / and 
was presented before him. / To him was given dominion / and glory and kingship, / that all 
peoples, nations, and languages / should serve him. / His dominion is an everlasting dominion / 
that shall not pass away, / and his kingship is one / that shall never be destroyed.” 
 

• Matt. 12:8/Mark 2:28/Luke 6:5:  “For the Son of Man is lord of the sabbath.” 
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• Matt. 12:40/Luke 11:30:  “For just as Jonah was for three days and three nights in the 
belly of the sea monster, so for three days and three nights the Son of Man will be in 
the heart of the earth.” 
 

• Matt. 17:9/Mark 9:9:  As they were coming down the mountain, Jesus ordered them, 
“Tell no one about the vision until after the Son of Man has been raised from the dead.” 
 

• Matt. 24:39/Luke 17:26:  “..and they knew nothing until the flood came and swept them 
all away, so too will be the coming of the Son of Man.” 

 
• Mark 10:33:  “See, we are going up to Jerusalem, and the Son of Man will be handed 

over to the chief priests and the scribes, and they will condemn him to death; then they 
will hand him over to the Gentiles.” 
 

• Luke 4:41:  Demons also came out of many, shouting, ‘You are the Son of God!’ But he 
rebuked them and would not allow them to speak, because they knew that he was the 
Messiah. 
 

• Luke 21:27:  Then [in the last days] they will see “the Son of Man coming in a cloud” 
[quotes Dan. 7:13] with power and great glory. 
 

• John 6:53:  So Jesus said to them, “Very truly, I tell you, unless you eat the flesh of the 
Son of Man and drink his blood, you have no life in you.” 
 

• Rev. 1:13:  …and in the midst of the lampstands I saw one like the Son of Man, clothed 
with a long robe and with a golden sash across his chest. 
 

• Rev. 14:14:  Then I looked, and there was a white cloud, and seated on the cloud was 
one like the Son of Man, with a golden crown on his head, and a sharp sickle in his hand. 

 
Comment:  The passage in Daniel comes from an apocalyptic vision about a deliverer arriving to 
rescue Israel from Antiochus IV, the Ptolemaic king who desecrated the Temple in Jerusalem 
and outlawed Judaism (see above).  The “one like a human being”/“son of man” has been taken 
to be either a personification of the nation of Israel itself or an angel—both of which would be 
like a human being, but not actually a human being.  Christ is identified as this deliverer in the 
New Testament passages above.  Luke 21:27 and Rev. 1:13 and 14:14 make this identification 
most strongly by quoting Daniel.  The other New Testament passages have varying purposes, 
such as identifying Jesus as the Eucharist and as foretelling the Resurrection (John 6:53, Matt. 
12:40/Luke 11:30, Matt.17:9/Luke 17:26); but Luke 4:41 identifies Christ as the Son of God as 
well as the Son of Man.  Thus, in the New Testament, the repetition of the phrase “Son of 
Man”/”like the Son of Man” from Daniel places Jesus in the categories of both the divine and 
the human.  
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Further on Jesus as the Son of God, see Matt. 3:17:  “This is my Beloved Son (or Son, the 
Beloved), with whom I am well pleased,” on which see Ps. 2:7, Isa. 42:1.  Harper Collins Study 
Bible, note to Matt. 3:17:  “The Davidic kings of Israel were called ‘Son of God’ (see, e.g., 2 Sam. 
7:14);” for Jesus, see Luke 1:32, Rom. 1:3-4; also Matt. 2:15, 4:3, 4:6, etc. 
 
Other Old Testament passages foreshadowing Jesus and his story: 
 

• Ps. 2:6-7:   
Foretells that God will install his son as king in Zion. 
 

• 2 Sam. 7:12-14:   
Speaking through the prophet Nathan, God makes his covenant with David, telling him 
that after David’s death, one of David’s descendants will be enthroned forever; “I will be 
a father to him, and he shall be a son to me.” 
 

• Deut. 18:15, 18-19, John 6:14, and Acts 3:22-26:   
Deut. 18 is a very early prophecy about a prophet who would arise from Israel:  [Moses 
says to Israel] “The Lord your God will raise up for you a prophet….” [God says to Moses] 
“I will raise up for them a prophet like you from among their own people; I will put my 
words in the mouth of the prophet, who shall speak to them everything I command.  
Anyone who does not heeds the words that the prophet hall speak in my name, I myself 
will hold accountable.”  In John 16:14, seeing the multiplication of the loaves and fishes, 
the people regard Jesus as this prophet, saying, “This is indeed the prophet who is come 
into the world.”  Peter affirms this in Acts 3:22-26, when he addresses a crowd, saying, 
“Moses said, ‘The Lord your God will raise up for you from your own people a prophet 
like me. You must listen to whatever he tells you….’ When God raised up his servant 
[i.e., Jesus], he sent him first to you, to bless you by turning each of you from your 
wicked ways.” 
 

• Mal. 3:1 and Luke 7:27:  Malachi says, “See, I am sending my messenger to prepare the 
way before me,” which in Luke 7:27 is quoted by John the Baptist when he says of Jesus, 
“This is the one about whom it is written, ‘See, I am sending my messenger ahead of 
you, / who will prepare your way before you.’” 
 

• Isa. 62:11 and Zech. 9:9 combined, and Matt. 21:5:   
Isa. 62:11:  “The Lord has proclaimed / to the end of the earth: / Say to the daughter 
Zion, / ‘See your salvation comes; / his reward is with him, / and his recompense before 
him.’” Zech. 9:9:  “Lo, your king comes to you; / triumphant and victorious is he, / 
humble and riding on a donkey, / on a colt, the foal of a donkey.”  Quoting a composite 
of the two passages, Matthew says that this passage is fulfilled when Jesus sends two 
disciples ahead of him to Jerusalem to fetch a donkey and a colt “tied with her” for him 
to ride on (presumably just on the donkey).  Don’t be troubled that the quotation is a 
blend like this:  to Jews and Christians alike, the Bible speaks with one voice, and so if 
we cobble together two statements that say essentially the same thing, we are not 
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misquoting.  In fact, modern Christians and Jews often do exactly the same thing, don’t 
they?   
 

• Jer. 32:6-13 and 18:1-3 confused with Zech.11:12-13, and Matt. 27:9-10:   
When Judas betrays Jesus for 30 pieces of silver, then throws them down and goes and 
hangs himself, the chief priests use the money to “buy the potter’s field as a place to 
bury foreigners” (Matt. 27:3-8).  Matthew then comments, “Then was fulfilled what had 
been spoken through the prophet Jeremiah, ‘And they took the thirty pieces of silver, 
the price of the one on whom a price had been set, on whom some of the people of 
Israel had set a price, and they gave them for the potter’s field, as the Lord commanded 
me.’”  This refers to Jer. 32:6-13 and 18:1-3, where Jeremiah purchases land and visits a 
potter; more likely, Matthew is thinking of Zech. 11:12-13, “I then said to them, ‘If it 
seems right to you, give me my wages; but if not, keep them.’ So they weighed out as 
my wages thirty shekels of silver. Then the Lord said to me, ‘Throw it into the treasury 
[or, to the potter]—this lordly price at which I was valued by them. So I took the thirty 
shekels and threw them into the treasury in the house of the Lord.”  In Ex. 21:32, thirty 
shekels of silver is specified as the compensation for a slave who has been gored by an 
ox—which is why Zechariah is insulted by the payment, and why Judas’s payment 
symbolically gives him the status of a slaveowner whose “slave” (Jesus) has been killed.  
Again, don’t be troubled by the blending of passages. 
 

NOTE:  Jesus himself and the gospel writers usually refer to the OT prophets, saying that this-
and-such has been fulfilled in Jesus.  They seldom refer to the Primeval history—except for 
Noah’s Flood as a symbol of destruction—and to the Books of Joshua through 2 Chronicles.  
 
Interpretation of other prophecy:  the example of Isa. 6:9-10: 
 

• Isaiah 6:9-10 and Mark 4:10-12, Matt. 13:14-16, Luke 8:10, John 12:40, Acts 28:26-27, 
Rom. 11:8. 
 
The earliest NT passage is in Mark, where Jesus is talking about the Parable of the Sower 
(see Day 2 of this series).  Here, Jesus tells the disciples that the purpose of his parables is 
to conceal his secrets from everyone but the Twelve.  He says, “To you has been given 
the secret of the kingdom of God, but for those outside, everything comes in parables; in 
order that ‘they may indeed look, but not perceive, / and may indeed listen, but not 
understand; / so that they may not turn again and be forgiven.’” 
 
Jesus is here quoting from Isa. 6:9-10, where Isaiah has just answered God’s question, 
“Whom shall I send?” by saying “Here am I; send me.”  Then God says, “Go and say to 
this people: ‘Keep listening, but do not comprehend; / keep looking, but do not 
understand.’  Make the mind of this people dull, / and stop their ears, / and shut their 
eyes, / so that they may not look with their eyes, / and listen with their ears, / and 
comprehend with their minds, / and turn and be healed.” 
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In other words, God is telling Isaiah that he must go and prophesy to Israel, but Israel will 
not repent; they will harden their hearts and be punished by God.  In this instance, the 
punishment will be conquest by the Assyrians, which is explained further in the 
succeeding chapters of Isaiah.  In other words, this passage is a prelude to the coming 
chastisement of Israel. 
 
The passage in Mark, which, like Isaiah, also stresses the people’s lack of comprehension, 
is echoed in the other Synoptic Gospels. 
 
In Matthew 13:14-16, Jesus hints that others besides the disciples can understand his 
parables when he says, “Let anyone with ears listen” (13:9).  But as in Mark, he says that 
“To you it has been given to know the secrets of the kingdom of heaven, but to them 
[meaning the crowds] it has not been given,” and he says that “With them indeed is 
fulfilled the prophecy of Isaiah that says: ‘You will indeed listen, but never understand, 
/and indeed look, but never perceive. / For this people’s heart has grown dull, and their 
ears are hard of hearing, and they have shut their eyes; so that they might not look with 
their eyes, and listen with their ears, and understand with their hearts and turn—/ and I 
would heal them.’” (13:14).   
 
In Luke 8:10, this passage is very short, but its meaning is the same.  When the disciples 
ask Jesus about the meaning of the Parable of the Sower, Jesus replies, “To you it has 
been given to know the secrets of the kingdom of God; but to others, I speak in parables, 
so that ‘looking they may not perceive, / and listening they may not understand.’”  And 
then, as in all three Synoptic Gospels, Jesus interprets the parable for them.   
 
In John 12:40, Jesus has just predicted his death to a crowd of Greeks, who possibly are 
gentiles, and he has said that it is for this reason that he has come.  He calls out, “Father, 
glorify your name,” and a voice from heaven responds, “I have glorified it, and I will 
glorify it again.” But “the crowd standing there heard it and said that it was thunder. 
Others said, ‘An angel has spoken to him’” (John 12:20-29).  Jesus then speaks to them 
obliquely about God’s triumph over the devil and his own resurrection; but the crowd 
challenges him.  John continues (12:37-40): “although he had performed so many signs in 
their presence, they did not believe in him.  This was to fulfill the word spoken by the 
prophet Isaiah: ‘Lord, who has believed your message, / and to whom has the arm of the 
Lord been revealed?’ [Isa. 53:1].  And so they could not believe, because Isaiah also said, 
‘He has blinded their eyes, / and hardened their heart, / so that they might not look with 
their eyes, / and understand with their heart and turn— / and I would not heal them.’”  
 
John continues by saying that nevertheless, many believed Isaiah’s prophecy, but 
“because of the Pharisees they did not confess it, for fear that they would be put out of 
the synagogue, for they loved human glory more than the glory that comes from God” 
(12:42).  (There will be more about the Pharisees in the last session, on Palm Sunday, 
which is about the Passion.) 
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Acts 28:26-27:  This reference to Isa. 6:9-10 comes at the very end of Acts.  St. Paul has 
just arrived in Rome; before that, he has been through many trials and tribulations 
(21:27ff.): 
 
(1) arrested by the Romans after a disturbance in the Temple in Jerusalem, where Paul 
had been preaching and was being beaten by Jews for bringing Greeks (=Gentiles) into 
the Temple;  
 
(2) sent back to the Jews by the Romans because he is a Roman citizen;  
 
(3) jailed by the Jews because he declared he was a Pharisee, and a huge argument 
between the Pharisees and Sadducees about the concept of resurrection broke out;  
 
(4) rescued by his sister’s son from a lynch mob of Jews, and then sent to the Roman 
governor of Caesarea, who sends him to jail in order to protect him, but after two years 
the governor dies; 
 
(5) sent by the new governor to the local client-king Agrippa for judgment, whom he has 
appealed to become a follower of Jesus and asked to send him to the emperor in Rome 
for justice; 
 
(6) sent on a ship to Rome as a prisoner; 
 
(7) caught in a storm, such that the sailors threw the cargo and the ship’s tackle 
overboard, after which he is shipwrecked of the coast of Malta when the ship runs into a 
reef; then he escapes the ship by diving into the sea and swimming to shore; 
 
(8) welcomed by the local leader, cures the man’s father and other islanders of their 
illnesses, and finally is given a ship to sail to Rome. 
 
So now in Acts 28, Paul is finally in Rome, where he begins preaching about Jesus to 
Roman Jews.  However, “Some were convinced by what he had said, while others 
refused to believe.  So they disagreed with each other; and as they were leaving, Paul 
made one further statement: ‘The Holy Spirit was right in saying to your ancestors 
through the prophet Isaiah, “Go to this people and say,  You will indeed listen, but never 
understand, / and you will indeed look, but never perceive. / For this people’s heart has 
grown dull, / and their ears are hard of hearing, / and they have shut their eyes; / so that 
they might not look with their eyes, / and listen with their ears, and understand with 
their heart and turn— / and I would heal them.” Let it be known to you then that this 
salvation of God has been sent to the Gentiles; they will listen.’ He lived there two whole 
years at his own expense and welcomed all who came to him, proclaiming the kingdom 
of God and teaching about the Lord Jesus Christ with all boldness and without hindrance” 
(Acts 28:24-31). 
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Thus, in Acts, the passage from Isaiah is now interpreted to mean that those who have 
been chosen to hear God’s word are not the Jews, but the Gentiles. 
 
In Rom. 11:8, Paul returns to his rejection by the Jews (which must have stung him 
badly), but now he has changed his mind about them.  Whereas at the end of Acts, he 
seemed to have abandoned preaching to the Jews, here he affirms that the Jews are still 
God’s people, and that as a Jew himself, he cannot imagine that God has abandoned 
them.  He says, “I ask then, has God rejected his people?  By no means!”  There is, he 
says, “a remnant” of ancient Israel, “chosen by grace” (11:1, 5).  This group among the 
Jews is the “elect,” in contrast to whom “the rest were hardened, as it is written, ‘God 
gave them a sluggish spirit, / eyes that would not see, / and ears that would not hear, 
/down to this very day’” (11:7-8).  Thus, here Paul includes the Jews as those chosen to 
hear God’s word. 

 
Comment:  There are six NT passages referring to the same Old Testament prophecy in Isa. 6:9-
10.  At first, in the Gospels, only the disciples are exempt from the deafness and blindness to 
God’s word that Isaiah refers to.  In Acts, the Gentiles are added to the disciples, and in Romans 
the Jews are added.  The group of people who have ears and who therefore can hear grows 
larger and more inclusive in time. 
 
Now, notice that each of these New Testament quotations of Isaiah chapter 6 is slightly 
different.  Why is that?  The Gospels are based on oral sources, and thus even the Synoptics 
have different versions of the words and deeds of Jesus.  Quotations of the Old Testament in the 
Gospels are therefore going to vary as well. 
 
In Jesus’s time, there were three versions of the Old Testament that Jews had access to:  
Hebrew, Greek, and Aramaic.  Modern translations of the Old Testament are based on the 
Masoretic text of the Hebrew Bible, whose earliest surviving manuscript is from the ninth 
century.  The Septuagint, which many Jews of Jesus’ time used, and which was the basis for the 
Latin Vulgate and Douay-Rheims English translation, varies slightly from it.  The Aramaic, known 
as a targum, would have been familiar to Jesus and to many in his circle, because Aramaic, a 
language closely related to Hebrew, was their native language.   
 
Aramaic (Targum) Isa. 6:9-10:  “And he said, Go, and tell this people, who are diligently hearing, 
but understand not, and see diligently, but know not.  Make the heart of this people fat, and 
make their ears heavy, and darken their eyes; lest they see with their eyes, and hear with their 
ears, and understand with their heart, and repent, and it shall be forgiven them.” 
(Source:  The Chaldee [=Aramaic] Paraphrase on the Prophet Isaiah, trans. C. W. H. Paul (London:  
London Society’s House, 1871). 
 
Hebrew (Masoretic) Isa. 6:9-10:  “Go and say to this people: ‘Keep listening, but do not 
comprehend; / keep looking, but do not understand.’  Make the mind of this people dull, / and 
stop their ears, / and shut their eyes, / so that they may not look with their eyes, / and listen 
with their ears, / and comprehend with their minds, / and turn and be healed.” 
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Septuagint Isa. 6:9-10:  “Go, and say to this people: ‘You will listen by listening, but you will not 
understand, / and looking you will look, but you will not perceive. / For this people’s heart has 
grown fat, / and with their ears they have heard heavily, / and they have shut their eyes / so that 
they might not see with their eyes / and hear with their ears / and understand with their heart/ 
and turn—/ and I would heal them.’”  
(Source:  New English Translation of the Septuagint (Oxford University Press, 2009) 
http://ccat.sas.upenn.edu/nets/edition/33-esaias-nets.pdf 
 
The Aramaic text and the Hebrew Masoretic text both have a command to Isaiah to make the 
people ignore the prophecy; but this command could be interpreted as an appeal to make the 
people listen not with their physical ears but with the ears of the heart, so to speak.  In contrast, 
the Septuagint says that the people are already unable to hear the prophecy.  Mark and 
Matthew are closer to the Septuagint; whereas Luke, who scholars think has gone back to Q, the 
original sayings of Jesus, seems closer to the Hebrew and Aramaic texts.  John likewise seems 
closer to the Hebrew and Aramaic texts.  Paul’s quotation in Acts is closer to the Septuagint, and 
his allusion in Romans is a paraphrase rather than a quotation.  In fact, to some extent, all of 
these passages are paraphrases more than quotations.  
 
Typology in the Gospels (a short list from Matthew 1-3 only):1 
 
Matt. 12:38-41 and Jonah 1-2:  In this passage, the scribes and Pharisees ask Christ to give them 
a sign.  He replies by drawing a comparison between the prophet Jonah and the Son of Man:  
just as Jonah was in the belly of the whale for three nights, the Son of Man “will be in the heart 
of the earth” for three nights.  This makes a typological connection between the Old Testament 
event of Jonah in the whale’s belly and the New Testament event (which Christ here foretells) 
of Christ’s death and resurrection after three days in the tomb.  (On the basis of the phrase “in 
the heart of the earth,” Christ’s words were taken to refer to the “Harrowing of Hell” in which 
Christ went to hell—limbo in more modern terms—and brought out the souls of Abraham and 
the other faithful Jews, whom he took directly to heaven.)   
 
Genesis 37-50, Exodus, and Matt. 2:13-15:  Joseph and Mary flee to Egypt and return, recalling 
the story of Joseph in Gen. 37-50,as well as Moses, the exodus, the Passover—a festival that 
celebrates freedom from slavery.   
 
Ex. 1:15-22 and Matt. 2:16-18:  The Slaughter of the Innocents recalls Pharaoh’s decree about 
killing the firstborn of the Hebrews (Ex. 1:15-22) thus paralleling Jesus with Moses, who 
similarly escaped death.  The quotation from prophecy  alludes to Jer. 31.15, which refers to the 
exile of the northern tribes to Assyria in 722 or 721 BCE. 
 
Other kinds of New Testament references to the Old Testament (Matthew 1-3 only): 

                                                        
1 Matthew is used here because more than the other Gospels, Matthew is addressed to a Jewish audience who 
would readily have recognized these typologies and allusions. 



 10 

 
Matt. 1:  The genealogy of Christ depends on knowledge of/familiarity with Old Testament  
genealogies (e.g., Gen. 5, Ruth 4) and the Old Testament figures named here in Matt. 1.  The 
genealogy ends not with Mary but with Joseph.  Why?  Because it is deliberately not a 
traditional genealogy.  Traditional genealogies were reckoned through the paternal line.  Note 
that that this genealogy includes non-Hebrew women:  Tamar [Canaanite—see Gen. 38], Rahab 
[Canaanite—see Joshua 2 and 6], Ruth [a Moabite—See Ruth], and Bathsheba [probably a 
Hittite—see 2 Sam. 11]).  And note that Tamar became a prostitute in order to get a son by her 
father-in-law Judah, whereas Rahab was a professional prostitute who was saved from death 
because she rescued Hebrew spies in Jericho—hints that Jesus will emphasize looking into 
people’s hearts rather than at their behavior?  Second, traditional genealogy was mainly a 
record of biological kinship, but adopted children could be recognized as equal in social status 
to biological children; for example, Moses is adopted by Pharaoh’s daughter (Ex. 2:5-10), and 
Esther is adopted by her cousin Mordecai (Esther 2:7).  In Jesus’s lifetime, people would have 
known that the Roman emperor Augustus had been the nephew of Julius Caesar, but he had 
attained the status of virtual son when Julius, who had no living legitimate children, named him 
his heir and gave him his name (Gaius Julius Caesar).  Thus, Joseph is being cast as a man who 
will accept the child of an unmarried pregnant woman as his own.    
 
Matt. 1:18:  The seriousness of Mary being found pregnant before marriage, and the greatness 
of Joseph’s sympathy for her is explicable by contrast with Hebrew laws in Deut. 22:13-21, 
which permitted stoning such a woman. 
 
Matt. 1:20:  The angel of the Lord appears to Joseph in a dream, which is how God 
communicates with human beings in parts of the Old Testament—see for example Joseph in 
Gen. 37-50.  Note also that Joseph and Mary are warned in a dream “not to return to Herod” 
(2:12) and further to flee to Egypt (2:13), and that after Herod dies, an angel comes to Joseph in 
a dream and orders him to take Mary and Jesus back to Israel, and then in 2:22 he is directed 
specifically to Galilee. 
 
Matt. 1:21:  Joseph is instructed by the angel to name his son Jesus, the Greek form of Joshua 
(meaning ‘he saves’; see 8:25), thus “he will save his people from their sins.”  This naming 
convention, in which a character is given a name that points to his/her role in the rest of the 
story, is very common in the Old Testament—for example, Moses’ name means “the one who 
draws out” (Ex. 2:10) and the Samuel’s mother Hannah calls him Samuel because “I have asked 
him of the Lord” (1 Sam. 1:20). 
 
Matt. 1:23:  This is a quotation from Isa. 7:14 (Septuagint version), and it is the first of 14  
quotations from Old Testament prophets in Matthew.  Note that once again, the name has a 
meaning:  Emmanuel means “God is with us.” 
 
Matt. 2:5:  Jesus is born in Bethlehem.  (1) This fulfills a prophecy from Micah 5:2 and 2 Sam. 
5:2 that has been blended into one statement here.; again, don’t be troubled by the blending of 
passages.  (2) Being born in Bethlehem links Jesus to David (see the genealogy in Matt. 1:1), the 
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greatest king of Israel, paralleling David and Jesus as kings—one of Israel, the other of all the 
earth. 
 
Matt. 2:23:  Joseph settles in Nazareth, “so that what had been spoken through the prophets 
might be fulfilled, ‘He will be called a Nazorean’”—however, Nazareth is not mentioned in the 
Hebrew Bible or in other contemporary sources, although Nazorean may allude to Hebrew 
netzer ‘branch’ in reference to David’s genealogical tree:  see Isa. 11:1 and Zech. 3:8, 6:12; or it 
may refer to a Nazirite, a holy one who took a vow to abstain from wine and not to cut his hair 
(see Num. 6, Judges 13:5-7, Acts 18:18 and 21:17-26, Matt. 11:18-19).   
 
Matt. 3:3-4:  Here Matt quotes Isa. 40:3 (“The voice of one crying out in the wilderness…”).  
John’s clothing of camel’s hair and a leather belt recalls Elijah in 2 Kings 1:8 ; cp. Zech. 13:4.   
 
References to Moses in the New Testament 
 
Nearly all New Testament references to Moses cite Moses either as a figure in scripture or as 
the author of  “the law” or of specific laws, but not as the author of other scriptural texts.  It is 
possible that “the law” as such may refer to the Torah as a whole, but usually when the phrase 
occurs, the topic is a specific law or religious observation.  Here are some possible exceptions 
that may suggest the currency of Mosaic authorship of the Torah among early Christians: 
 

• Mark 12:26:  Exodus is referred to as “the book of Moses”:  “And as for the dead being 
raised, have you not read in the book of Moses, in the story about the bush, how God 
said to him, ‘I am the God of Abraham, the God of Isaac, and the God of Jacob.” 
(Problem:  Here, “the book of Moses” may be a reference to the story of Exodus rather 
than to its authorship; however, see the next item.) 
 

• Luke 20:37:  “And the fact that the dead are raised Moses himself showed, in the story 
about the bush, where he speaks of the Lord as the God of Abraham, the God of Isaac, 
and the God of Jacob.” 
 

• Luke 16:29:  “They have Moses and the Prophets:  let them listen to them.”  (Problem:  
“Moses” is a conventional way of using the author’s name to refer to the book he wrote, 
but is Luke referring to the laws--e.g., Deuteronomy--or more broadly to the 
Pentateuch?  Note that in Acts 28:23 this collocation of “Moses and the Prophets” is 
specific to the law of Moses:  “From morning until evening he [Paul] explained the 
matter to them [the Romans], testifying to the kingdom of God and trying to convince 
them about Jesus both from the law of Moses and from the prophets.”) 
 

• 2 Cor. 3:12-15:  The phrase “whenever Moses is read” is tied to Moses’ veil in Exodus 
(34:33), which is here made into a criticism of Jews who do not accept “the ministry of 
the Spirit” that will “come in glory” (vs. 8):  “Since, then, we have such a hope [of seeing 
God’s glory], we act with great boldness, not like Moses, who put a veil over his face to 
keep the people of Israel from gazing at the end of the glory that was being set aside 
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[i.e., the covenant with the Jews].  But their minds were hardened.  Indeed, to this very 
day whenever Moses is read, a veil lies over their minds; but when one turns to the 
Lord, the veil is removed.”  (Problem:  Is “Moses” just the laws, or does it refer to other 
books as well?  Is Paul here referring to the reading of the Torah in the synagogue?  This 
would have occurred at the very least during the service on Shabbat, and possibly on 
other days as well.  We would have to know the cycle of reading the Torah in the first 
century--whether it would have gone through the entire Torah, starting with Genesis, or 
not.  There certainly could have been a scroll of the entire Torah in a given synagogue.) 

 
 


